THE PRASNOTTARA 


(Bring Questions and Answers on topics op interest to Thkosopuuts.) 


Itnucd by tho Indian Section of the Theoanphical Society for free distribn- 
lion to Members. Mombora of Branches will receive copies through their 
officers. Tho Thuoaophical Society is not responsible for any statomouU con¬ 
tained heroin. 

s • • 

Any Member can send ipiostions, answers to questions, opinions and notes 
upon Theosophical gubject* or matters relating to Hindu Religion, I’hiloHophy 
and Customs, and is roqueted to do so. When necessary, com muni cations will 
be condensed by the Editor. 

Write on ono sido of the paper only, and address nil communications to 
the Editor Bri:tram Kkioiitlrt, Gen. Sec., Adyar, Madras. 

For parngrajdis under tho word ** Ana/' tho Editor is personally responsible. 
October, Xb91. 


An Appoal to tho Follows of Tho Indian Section, T. S. 

Notwithstanding tho notice in tho last number of tho 
Pramottara asking members to send in questions and answers 
freely, in order to make tho Magazine of general interest to tho 
Section at large, very few contributions have reached us this 
mouth. 

Now. it is evident, that members of tho Section have not 
yet realised the usefulness of the work tho Prasnottara is in¬ 
tended to accomplish, and the duty incumbent upon overy indi¬ 
vidual member to support it to the best of his means by contribu¬ 
tions, interest and encouragement. 

Nearly, the whole of tho present number of tho Prasnottara , 
as also the last, has been written by the members of the staff 




here iii their spare time. This in not right. It in not fitting 
thut the stuff here, in addition to their other work, should have 
to do the thinking of neatly the whole section. In Xo* 2 of the 
Prasnottara , it was clearly stated that the Magazine " was de¬ 
signed to stimulate the interest and intellectual activity of the 
members by providing means for the interchange and circulation 
of thought and opinion amongst them. 41 It is clear, therefore, 
that the Prasnottara is iuteuded as a vehicle of mutual opinion 
aud discussiou for members at large and not as an organ of in¬ 
struction issued by the staff of the Society. The Editor’s duty 
in this case, is to arrange the questions sent in, to add explana¬ 
tions, when necessary, and to occasionally answer questions. 
It is not intended that he shall write the whole Magazine him¬ 
self or constantly encroach upon the sparo timo of the general 
staff by asking them to furnish answors. 

In order that the Prasnottara may be of general interest, 
the greater portion of it is devoted to questions dealing with 
Hindu customs, manners and ceremonies. Take, for instance, 
the questions on the back of Xo. 9. Out of the eight there 
given, six deal directly with questions which Hiudus should 
take the greatest possible iuterest in, and yet scarcely a siuglo 
answer has been roceived to these questions. What is the rea¬ 
son of this f Either the members of the section do not realiso 
that it is their absolute duty as such, to support to the best of 
their ability this and all branches of Theosopbical work, or they 
are not sufficiently interested in the Prasi\ottara to care to 
contribute to it. It can hardly bo the latter. 

I hope that every member of the Indian Section i cho reads 
this notice , will fully realise his duty as regards the Prasnottara 
and help to tho best of his ability in making it in every way of 
general help to the section. 

It it not necessary to add more. For the future let ns hope, 
there will be no lack of contributions to the Prasnottara . 

For Bertram Keightley, Gen. Sec., 

Sydney V. Edoe, 

Acting Editor of Prasnottara and Asst . Gen. Sec., Ind. See. 
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QUESTION XXVIII.— (Continued.) 

Is celibacy essential for the observance and successful practice of 

Yoga ? If not, to what degree does a life of celibacy afford 

facilities for success in Yoga ? 

1). W. —This is a question on which opinions differ. Celi¬ 
bacy seems essential for the success in yoga practice inasmuch 
as in nine cases out of ten the neophyte is seldom above the temp¬ 
tations of human passions. Polarity is universal,and the attraction 
of opposite poles is a universal law. The question for solution 
is whether man is capable of resisting such attraction at will 
and absolutely ruling his lower principles when nocessary ? 
If he is, then matrimonial life could bo no obstacle in the way 
to Divine knowled^o. The majority of people, however, think 
otherwise. Even in tho present age of advanced civilization, 
womankind is not considered equal, mentally or physically, to 
tho opposite sex, though all religious point to the fact that tho 
reincarnating egos are bi-sexual and identical in all respects one 
with the other. Analogy would show that tho female principle 
in nature and man ranks high. Light and life was tho first 
divine manifestation, the great Mother of tho Kosmos—and 
it is her divine allianco with Punish that fills tho univorse 
with concord and harmony. Not uuliko tho two poles of tho 
magnet, Purush and Prakriti are two in one, each distinct 
though inseparable: so in man created in tho image of God— 
the uppermost and the lowest standing in mutual rolation. 
What is there in a woman which renders her connection un¬ 
desirable with man aspiring to Divine knowledge ? Both have 
to struggle upwards and seek divine unification or communion, 
both aro endowed with identical principles and passions—both 
have to nndergo mortification, sublimation and regeneration by 
self-sacrifice, both must acquire divine knowledge and wisdom 
and consequently both must trudge their uphill course with 
patience and perseverance. 

A thing cannot bo unsuitable because it is likely to bo 
misused. It is the weakness on tho part of man generally 
which necessitates celibacy; it is more a question of persoual 


148 


control and will-power than of sex. It is not the love but the 
lust that is to bo dreaded ; as the one is divine, the other belongs 
to tho boast. Zoroaster, a high initiate and a prophet of the 
pro-historic period, of whose religious tenets Mr. Samuel Laing 
in his excellent work “A Modern Zoroastrian” justly says: 
u The Zoroastrian religion in its fundamental ideas and essential 
“ spirit approximates wonderfully to those of tho most advanced 
u modern thought,” was not only a married man, but tho father 
of half-a-dozen children—three sons and three daughters ! A 
pernsal of the life of that great seer and prophet Mahomed, tho 
teacher of Sufism, would also show that ho had more wives 
than one and yet tho circumstance was no bar to his acquiring 
divino knowledgo and disseminating his religious ideas over a 
vast exteut of tho globe. 

QUESTION XXXI. 

What in to be understood by the term ff Intuition ,” and ichat are 

the bent means for developing the Intuitive faculties f 

S.V.E. —By intuition is usually understood that quality 
which is immediately opposed to reason . Tho latter is only tho 
growth of the physical brain, tho former, perception through tho 
spiritual nature. In animals, intuition appears as instinct, and 
this latent mentality is largoly subdued in mail by reason of tho 
activity of tho physical brain. 

Tho ancient Philosophers, those of tho Neo-Platonic School 
and others, all speak of these facultios of intuition and reason. 
Plotinus taught that human knowledge had three ascending 
stops—opinion, science and illumination • Ho explained this 
by saying that 11 the means or instrument of opinion is sense or 
perception ; of science, dialectics ; of illumination, intuition (or 
divino instinct). To tho last, reason is subordinate ; it is ab¬ 
solute knowledgo founded on tho identification of the mind with 
tho object known.” Jamblichus speaking of intuition or instinct 
writes : u Thoro is a faculty of tho human mind which is supe¬ 
rior to all which is born or begotten. Through it w’o aro enabl¬ 
ed to attain union with the superior intelligences.” 
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Now, Theosophy and the Books of India teach that] the acti¬ 
vity of the mind is the great hindrance to spiritual develop¬ 
ment. Wo are not, of course, to understand by this that, tho 
mind is to bo paralysed and not cultivated. The right course 
I believe, lies in the constant effort to train tho mind and 
to use its intelligence as a reflector for the spiritual conscious¬ 
ness, not allowing it to fall into tho error of believing itself 
an independent entity. Here of course lies tho whole difficulty 
of the “ illusion,of the personality ” Man, regarding his per¬ 
sonality as real, instead of as merely the instrument or meaus of 
manifestation of the true being within. 

In the study and comparison of intuition and reason lies tho 
key to the development of the former and to the employment of 
the latter wisely and well. Ah Plotinus said u intuition is ab¬ 
solute knowledge founded on the identification of the mind with 
tho object it known.” This the aim and end of all Raja Yoga 
and necessarily the only means of true knowledge and perception. 

T.S.G .—Intuition is immediate perception, t.e., direct ex¬ 
perience in consciousness—a channel of knowledge superior to 
tho ratiocinative process. In its highest sense it is ‘ revelation 
per se 9 —a communion with one's own highest self. Tho ego in 
its inarch towards the higher life is seen to change tho basis of 
experience, and until the new basis becomes the common pro¬ 
perty of the race, tho individual instances of its pioneers aro 
cases of intuition. Intuition is thus a higher inode of intellec¬ 
tion—a proerss of spiritual perception in which the ego moro 
nearly approaches its real nature and functions through fiuor 
upadhis. It can never hope to do so completely, so long as it is 
subject to tho distracting tendencies of the lower nature and 
unable to stifle the voice of the lower self. There aro moments 
of lucidity, of inspiration, in tho intellectual life of every indi¬ 
vidual, when an acute self-introspection not only establishes tho 
possibility of the existence of our higher self, but even suggests 
methods whereby its action can be clearly and systematically 
recognised. An examination of such mental states also shows 
the direction in which eau be found the means of developing 
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our intuitive faculties. The solution of a question philosophi¬ 
cal or otherwise, for many years Unanswered, Hashes upou us at 
a certain moment when the intellectual nature least expects it. 
The happening of a future event is suddenly revealed to the 
mind uuder circumstances which preclude all possibility of the 
solution of the phenomenon by the application of the law of as¬ 
sociation of ideas. The avenues of the higher knowledge seem 
to open before us when our lower nature is sometimes uncon¬ 
sciously paralysed : in such cases before we become fully con¬ 
scious of our new situation, the door closes and we feel ourselves 
in the fluctuating life again. The familiar kaleidoscopical sceno 
of selfish thoughts, hopes and fears is before us, and we lose all 
sight of the glorious 9 short lived possession/ Tho best way 
therefore to make tho higher perception ours, is, so to arrange 
tho constituents of our lower nature as to permit tho reflection 
of the light of our higher self. Unfailing obedience to tho 
dictates of Truth, Wisdom, Justico and Compassion to tho ex¬ 
tent of making of tho individual a powerfully beneficent factor 
in tho scheme of the Universe are tho best meaus for develop¬ 
ing the intuitive faculties. 

Q.R.8 .—It is the faculty of seeing into the heart of things 
and forming conclusions about them without logical reasoning 
and ratiocination. Whereas wo come to a conclusion in the or¬ 
dinary way by induction or inference, in the case of intuition, 
the truth flashes at once upon the brain, as the sun when tho 
clouds aro suddenly removed- And so it is with tho man pos¬ 
sessing intuition, he sees into things aud receives impressions 
first hand. A man with a trained eye can see far more 
clearly than a short-sighted man or ono who looks through spec¬ 
tacles. In a word, intuition is tho cognising of things with tho 
nstral and the spiritual senses. Ono iu whom they have deve¬ 
loped themselves unconsciously, is said to know things by intui¬ 
tion. These senses aro rnoro far reaching and keener than tho 
physical ones bat aro usually usoless to us, being clouded by tho 
physical passions and instincts. 


Tho right method to develop© intuition is to gradually re¬ 
move ourselves from tho influences of tho physical plane ami 
allow our inner senses free play. Tho Yoga practice has this 
object in view, but as it is not very safe, 1 would prefer rather 
the less dangerous method of the conquering of tho lower animal 
nature by meditation and constant effort. Working altruisti¬ 
cally for tho elevation of humanity is a very great factor 
towards this, as it helps, tho worker unconsciously; 
firstly ho lays himself open raoro and more open to the stream 
°f harmony, which tends to bring hitn more and moro in accord 
^’ith the All, and secondly, ho is unknowingly and without 
desiring it assisted by others working in tho same way. 1 he 
* e y lies in these words—Right-living, Right-thought, and 
Right-action. # . 

All'.—Intuition is the power of the mind to perceive the. 
truth oj thing# without reasoning or analysis. And in this con¬ 
nection tho Thcosophical teachings appear to bo sound. Our 
] ato revered Teacher, II. P. B., very appropriately classified 
Rental action into Intellect, Intuition aud Reminiscence. Of 
these threo modes, tho first two represent mental action of the 
centrifugal and centripetal kind, while tho third constitutes the 
r csultant of tho two To obtain coguition of a phenomenon 
the mode of mind exercised in the outward direction to scruti- 
or grasp as it were the object of perception, might bo 
1 nned intellect, tho centrifugal action of tho mind; w ic 
rebounding towards its contre, the higher mind or Manas, be¬ 
comes illumined by tho Atma-Buddhi rays, which permeate it 
** tuition . The thought is thus rendered complete and truth 
pertained by such an equilibrium of the mental force. But 
c due performance of thi 9 function depends on tho loyalty o 
; he ow cr mind (tho intellect) to tho higher Manas; for if the 
former, tLrough attachment to lower principles, neglects its 
*>ty and presumes to not independently, the “ voice 0 
cannot prevail, until such time ns the wholesome «> 
of P aia anc * ““Coring awaken the outer man to hi 


Intuitional operation is, however, two-fold—perception and 
reminiscence or the memory proper. By tho former we are 
enabled to interpret and understand things iu their true light, 
while tho latter retains the experience and knowledge gained, 
to be utilised in the future. 

But there is another principal factor for consideration in 
connection with intuition. Man does not read all from his me¬ 
mory alone. He is aided in this not only by his own soul, hut 
also by tho soul of the very planet he inhabits. Tho earth ho 
treads is possessed of a soul and memory as good as his own. 
The memory of the planet is that remarkable plastic medium 
known as the astral light, which retains in her bosom a com¬ 
plete record of events of times past and present, and tho 
glorious Li pikas (the recording angels of those events) are pre¬ 
pared to dole out circumstantial glimpses to tho good aud well- 
disposed humanity, in sympathy with them. 

Now regarding development of the intuitive faculty. Tho 
faculty often developes spontaneously in a person leading a pure 
life, and the development is in proportion to tho spirituality of 
tho man. So far ns personal experience goes, I believe devo¬ 
tion to be a powerful and practical means for development of 
this faculty. Tho habit of concentrating* the mind on any 
subject on hand is likely to favor such development, but this 
appears to bo a secondary means. 

QUESTION XXXII. 

If hat is the " third eye” or “ eye of Sira” ? Is it the 'power of 
ordinary clairvoyance or that of spiritual intuition? 

S. V. E .—A careful perusal of our Thoosophical and Occult 
literature tends to show that there is direct connection between 
what are called the seven principles and the various organs of 
man’s physical body. The organ we are now dealing with, is 
that known as tho pineal gland— the third eye. In tho Key to 

• The concentration here doe* not mean that state in which n person lapses 
into forgetfulness, but that mental actirity corresponding with searching obser¬ 
vation and «t desire to know. 
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Theosophy we are told that this gland is “ the very Beat of tho 
highest and divinest consciousness in man, his omniscient 
spiritual and all-embracing mind.” In tlio Commentaries 
quoted in the S. D., Vol II., p. 294, tho third eye is spoken of 
as follows 

" During tho activity of tho inner man (during trances 
and spiritual visions) tho eye swells and expands. Tho 
Arhat boos aud feels it and regulates his action accordingly 
. . . ?* Wo may thus, I think, assume that tho pineal 

gland is tho organ of man’s spirituality or as Descartes put it 
the seat of the souL If it is so, it must surely play a moro im¬ 
portant part in man’s spiritual unfoldmeut than that manifested 
by ordinary clairvoyance. 

Clairvoyance, speaking of course very widely, consists, (1) 
In the seeing of things on the physical, piano without regard to 
the limitations of matter aud space. (2) Tho perceiving of 
objects on the supersensuous planes. Now, tho results of this 
ordinary clairvoyanco have not so far tended greatly towards tho 
enlightenment of the world and tho visions of clairvoyants, sayo 
in exceptional cases, are confused and usoless. From this it 
would seem evident that tho limit of vision of the ordinary 
clairvoyant is tho astral plane, that of the greatest possible 
illusion, llow arc wo to reconcile this with tho importance 
attached to tho spiritual vision of tho third eye ? The explana¬ 
tion would appear to some extent to lie in the fact that tho organ 
in question, being tho instrument of spirituality or of man s 
highest consciousness, must act on tho various planes in different 
manners. Wo have seen how it can act on the physical and 
astral planes in terms of physical and astral consciousness 
or perceptions, the result being usually termed clairvoyanco. 
Wo have now to see its action or tbo higher planes. r l ho 
mental or intellectual piano is admittedly infinitely superior to 
tho astral, and the third cyo may be said to act on this piano as 
intuition . That is to say, tho spiritual consciousness acting 
ill rough this organ on tho intellectual or manasic plane traus- 
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fora its perceptions to the physical brain, the seat of the miml, 
in flashes of consciousness which are called intuitions or inspi¬ 
rations. The third eye is thus: the seat both of ordinary clair¬ 
voyance and of intuition. They are both the results of the 
same cause acting in different ways. 

C. R . S.—The third eye is the gnana thakshnsh or ' eye of 
wisdom.* It is the power in the well trained Yogi and Adept 
that enables him, when in a state of spiritual abstraction, to look 
far and wide into everything and everywhere. In the words of 
the Secret Doctrine, 4 it is tho innor spirituality of the seer and 
the faculty which manifests through it is not clairvoyance as 
ordinarily understood, the power of seeing at a distanco, but 
rather tho faculty of spiritual intuition, through which direct 
and certain knowledge is accessible.* This faculty is intimately 
connected with tho 11 Third Eye” Vol. I., p. 4G. Again , (i Tho 
Third Eye was in man, primarily, the only organ of sight . . • 
Tho third oyo embraces Eternity.*’ Vol. II., p. 299. 

P.H.N. —Tho Third Eye is represented now-a-days by tho 
pineal gland in tho head. In the first three races it occurred na¬ 
turally, though after tho Fourth Race arrived at its middlo stage 
tho inner vision had to bo awakened by artificial stimuli. This 
“eye** is tho organ of clairvoyance as well as spiritual sight. It 
acts during trances and spiritual visions. For a fuller explana¬ 
tion referenco might bo mado to the Secret Doctrine, Vol. II-, 
p. 294. 

P.R.V. —"Once upon a time, there lived three Rakshasas 
who were doing tho greatest mischief, to all the worlds and 
people, by crushing them with tho weight of tho flying or 
at ; ial fo«ts and empires, over which they reigned. Tho 
whole world not being able to bear these sufferings, applied to 
the god 44 Siva** for help, and ho promised to blot these Knk- 
shasa9 out of existence. Accordingly lie prepared himself for 
tho forthcoming battle by causing tho 44 Earth” as his “car/* 
the sun and the moon ns the 44 two wheels** of tho car, and 
44 Vislum** as his 44 bow ** to be prepared, and with these prepa¬ 
rations he started for the battlc-iiehL Siva found it impossible* 
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to vanquish the three foes, and when he consulted with the minor 
gods as to why even his prowess failed, they all told him that 
ho (Siva) forgot to perforin tho preliminary Pooja to Ganapathy, 
and hence his inability. On heariug this sago counsel, Siva 
porforrnod tho Pooja and started a second time for battle, and 
in this attornpt tho three Hakshasas wore burnt to :ishes, at a 
single sido glance of Siva’s “ third eye,” and thus ends tho 
story. 

Siva represents “ spirit” and tho “ earth car” is the human 
body; the " two wheels”—tho sun and tho moon—aro Pingala 
and Ida ; and tho bow u Vishnu” is an aspect of tho “ liogos,” 
which has its seat in " Sushumna.” All tho Occult works 
speak of tho right eye as tho “ sun” and tho left eye as 
tho " moon; ” tho one as u Purush” and the other as u Prakriti.” 
Tho one as “ Positive” and the other as " Negative.” Tho 
Nadis, Pingula and Id* terminate in tho right and tho left eyes 
respectively, and the u third eye” is situated in tho middle of the 
two eyes, but a little above, and this eye u Rudra’s eye” is the 
psychic oye whorein u Sushumna” terminates; but this eye is 
latent and blind in all averago humanity, and opens its sight 
powers only iu such pooplo as “ Siva,” who represents a full 
blowu Yogi. 

Tho three Rakshasas with their flying cities and forts 
represent tho throe bodies and corresponding Avesthas, aud tho 
mischief they do, siguiiles the woes and ills to which humanity is 
subject, owing to the spirit boiug encased in tho throe upadhis 
or bodies, which, when even burnt to ashes, sprout again in other 
places when the soul wakes into tho objective world from its 
subjective devachanic state, thenco its flying nature ; while tho 
burning by Siva’s u third eye” clearly indicates that it (the 
third eye) is the seat of complete guanam and of the highest 
spiritual iutuition aud perception. 

Ordinary clairvoyance and other powers also proceed from 
that seat, os occasional flashes of the lowest type iu some abnor¬ 
mal cases. 


QUESTION XXXIII. 

What ground is there for the general heliej that childlessness is 
the result of one's had Karma ? 

P.R.V .—The Karma Vibhaga Sastra of the Hindus pre¬ 
scribes “ Prayachitham” or expiation for barrenness, and even 
to-day sterility is considered by tho Hindus to bo tho outcome 
of the operations of bad karmic actions in provious lives 
and this is borne out by the Smrithis which enumerate, even 
the nature of tho sins, that cause childlessness. Tho same idea 
seems to have been prevalent among the ancient Romans, and 
“ tho barren touched in this holy chase shake off their sterile 
curse. ,, This tends to show, that sterility was a curse, which 
evidently means a karmic action. 

Tho appearance of a barren pair is considered inauspicious 
on some occasions and they arc regarded as if they were sinners. 
The Sanscrit word for Son is u Puthrau” which means ‘ he who 
relieves the father from passing through a certain hell which is 
known as “Path”* and tho possession of a son is, therefore 
considered highly necessary and childless Hindus remove the 
fear of this hell by adopting a male child from a proper family. 
In this place it may bo mentioned that tho Srutis and tho Siun- 
lliis do not consider female children as issue at all, for they 
canuot save tho father from tho above-mentioned hell. 

Again having only female children is also considered an 
outcome of bad karma. This, in short, is the Hindu theory. 

Marriage, according to tho Hindus, is for tho propagation 
of righteousness and briuging forth useful and spiritual children, 
said in the case of barreuuess, tho karma of the pair is consi¬ 
dered such as would not developo those conditions iu them, 
which by bringing together all the necessary elements for tho 
formation of a body or vehicle, could attract an ego towards it. 
Re-incarnation being a scope for tho karma-bound entity to ex¬ 
haust its momentum of locked up potentialities and developo 
spiritual powers, tho absence of conditions in a pair to give 
this scope to the ego, tends to hinder nature's work and plan 
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and all voluntary and involuntary actions that have this result 
are really an outcome of bad karma. 

C.R.8 .—The Smritis say that, one who having a daughter 
who was widowed when young, gives her |M>ison to put her out 
of this miserable existence, has no children in his next birth. 
Again one who by any foul means prevents the consummation 
of a religiously conducted marriage suffers the same karma. 
Also one who causes two intimate friends to become mortal foes, 
or one who is extremely acldicted to the sensual pleasures be¬ 
comes childless. Now there is a curious tradition current among 
the Hindus of every class, that one who kills a hooded cobra is 
cursed with the above punishment. And the reason, so far as I 
can gather, is that tho snake has a very intimate connection with 
conception and as such is mainly instrumental in absorbing tho 
ossenco that goes to form the feetus. This is so well known and 
recognised that childless persons perforin many ceremonies to 
ward off the bad karma incurred by the killing of a snake in a 
previous incarnation. They make images of serpents (especially 
of a pair twined) in stone and having duly performed the various 
hoinums for warding off tho evil effect, they take tho images 
in a palanquin with music to a river side, and lay them against 
the stem of a holy fig tree. A number of such sights can bo 
observed all along tho banks of the holy Kauveri. At other 
times they go to tho fields whero they fiuJ serpent holes and 
pour offerings of milk into them daily. 

Tho above rules in tho Smritis are hard nuts to crack in 
this our time, but knowing that they would not have been there, 
if they did not contain some valuable hidden treasures, wo 
should hold them as true on faith, until wo can find the rationale 
of them. Now the reason why ono has a child seems to bo this : 
the karma of another individual is so much bound with ours for 
its exhaustion on the physical plane, that ho is drawn into our 
current and ( .is born among us. There are two statements in 
Sanskrit writings that go to support this conclusion. The first 
is a verse from the Gita where Arjuun asks Krishna concerning 
what befalls a Yogi who dies with his work unfinished. Tho 
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reply is, that ho is reborn again in tho family of some great 
Yogi and takes up his work where ho left it. The other is a 
Sa» skrit Sloka (author unknown) which runs thus: “The ac¬ 
tions of our past incarnation aro satisfied in the present in the 
shape of sons, daughters and domestic animals/ 1 So childless¬ 
ness may arise when there is no such ego so intimately con¬ 
nected with us, as to necessitate his bciug born in our family, 
or when the reverse being the case, some adverse karma inter¬ 
venes and provents fulfilment. This latter caee can bo got over 
by the performance of ceremonials selected by any dover astro¬ 
loger. Wo often road in the Puranas, that childless men went 
to tho Rishis and that these holy persons gave them some fruit 
to cat, or pronounced some mautrams, and the rosuit was in 
those cases tho begetting of good offspring. Even here tho 
sages looked iuto tho |>a£t karma of the person and when they 
saw that karma would be interfered with, refused to tako any 
steps. Sometimes childlessness was caused by physical irregu¬ 
larities and then they tried to remove it by giving strongly mes- 
morisod objects to eat, or ordered the application to too body 
of fruits ; holy ashes, or oil. I cannot say that childlessness is 
entirely bad karma, for it all depends on the relativo spiritual 
status of the man. In tho early agos whoa all wero pure and 
wise, tho sons wero needed only for tho perpetuation of tho 
spiritual knowledge; but later on, as mankind became inoro 
and more material, they had a Swarga, and Naraka and fune¬ 
ral ceremonies came in vogue for the facilitation of the separa¬ 
tion of tho principles. A son being tho ono tho most 
closely connected in every respect with tho father, ho was deem¬ 
ed necessary to perform the ceremonies. So what onco was an 
exception, afterwards becamoa rule. 

QUESTION XXXIV. 

Why should people fast during Solar and Lunar Eclipse* ? 

P.Il.V .—The eclipse time is considered most holy and fit for 
initiations into Mantrarns and developing Mantra Siddlus and 
other powers. I canuot bring myself to believe, that the mag- 
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netic conditions fire then very much polluted and hence bathing 
and fasting are required. If this were so, how can we account 
for the development of Siddhis, which requires strong magnetic 
influences and conditions both in the macroccsm and microcosm ? 
For the performance of all religious rites fasting is enjoined, but 
to have tho stomach entirely empty of food would tend to bring 
on various disorders in the structure, which would prevent me¬ 
ditation and assimilation of good influence. Tho fasting is 
inoro to prepare one for tho religious performance of acts, at 
the time, than for preventing indigestion, &c., on occount of tho 
depression of the magnetic conditions. Again, it is said that 
tho herbalists, make the best use of herbs and plants only 
at the edipso time, as tho properties are purer aud moro 
efficacious. 

C.&S .—Tho eclipses are poculiar periods during which 
great changes take place in the magnetism of tho earth. All 
things are considered impure during that time and the reason 
alleged in the Srnritis is that the shadow of the sun or tho moon 
covering tho things on the earth make them so. Tho meals 
Prepared during that time are considered as polluted and a 
lilade of dharba grass is placed ovor them to purify them. As 
soon as tho cclipso sets in, all should bathe so as to purify them¬ 
selves ami reraaiu fasting till it is over. Before the eclipse 
no one should tako meals during tho three previous Yatnas 
(3 hours) iu the case of a lunar eclipse, and four iu tho case 
of a solar one During tho eclipse the physicians gather iu 
their herbs and simplos, as they are said to be endowed with 
special virtues tficn. Also persous who want to obtain Siddhi 
iu a certain Mantram assiduously repeat it during that time. 
If is commonly sup|K>sed that a Mantra must be repeated ton 
thousand times, ere ono can obtain Siddhi; but the devotee 
can manipulate the force behind the Mantram immediately if he 
finishes a certain number within the time of the eclipse ; 
for, daring that time, the Mantrams are 6aid to have special 
power and intensity. This is possible if the Mantram be short 
and the eclipse long enough. Again the aguipotris, or eacrilicers 
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to tho daily fires are enjoined to perform certain horaas then, as 
the results would be intensified. So I think that the eclipses 
are periods during which good influences flow from tho suu and 
the moon and the previous courses of fasting, bathing and 
keeping pure during the time, are so many helps to facilitate 
the receptivity of the good influences* 

NOTICE. 

Questions to be dealt t cith in the next and subsequent issues of 
PbaaKOTTjira. Answers should be sent in as soon as possible. 

1. Why are Hindus warned against sleeping with their feet either 
to the East or thuth f 

2. What is Mukti ? Will a person who ha* once attained it, be 
reborn again in the next Kalpa (i. e., after Pralaya, total destruction) ? 

3. Does anything of the personality accompany the divine iiulivi• 
duality after death t 

4. We have been repeatedly told , that after the dose of the present 
cycle (between 1897-98; the Theosophical Society will have to work 
under greater disabilities, and *' unless tee succeed in placing the T. S» 
Itefore this <late on the safe side of the spiritual current , it will l>e swept 
away into tho deep called * Failure * and the cold waves of oblivion will 
close over its doomed head” (//. P. B. Art. in Vahan No. I.) What are 
we to understand by this f Will not the Masters still continue to help 
the Society after the close of the cycle t 

5. How far should a Hindu Theosophist rely upon the authority 
of the Vedas as interpreted by Vedio Commentators , o.g., Sayanacharya 
and others / 

6. Does the cyclic law bring about its intiouled result without the 
conscious intervention of races and individuals t Or is it part of the 
working of that law, that races and individuals should consciously inter - 
fere in behalf of their own progress or retrogression f 

7. Why tlo the Hindus use ‘ the five colored powders * in some of 
their riles and cm monies t 
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